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The Constitution, GECOM, and the memory of Dr. Jagan
Dr. David Hinds

In a letter to the press this past week I sought to make the point that what some commentators
are calling a constitutional crisis in Guyana is really a deep political crisis which would ultimately have to
be solved by the politicians. Since that letter, the president met with the PPP leader and GECOM.
The meeting with Mr. Jagdeo expectedly ended in a stalemate, largely because the two leaders
could not agree on a date for the next election. Jagdeo is relying on the outcome of the No Confidence
Vote (NCV) to determine the date, while Granger is relying on GECOM.
Both sides are on solid ground. The constitution is clear about when an election should be held
following a successful NCV. But it also makes allowance for that timeline to be altered via a two-thirds
vote of the National Assembly. The question at hand is this: is GECOM’s unpreparedness for an election
enough ground to force an extension of the constitutionally-mandated timeline following the NCV?
The answer to that question has to do with whether the disenfranchisement of electors is inherent
in the unpreparedness. No constitution would explicitly or implicitly sanction an election in which the
voters’ list is compromised to the point where citizens are disenfranchised. Any interpretation of the
constitution to the contrary represents the narrowest reading of the document.
The government-appointed CECOM commissioners have told us that the Voters’ List needs to be
sanitized. They have also claimed that to use the current list for an important general election would in
fact disenfranchise those voters who attained voting age since the last registration exercise. Should the
PPP commissioners also be concerned about the state of the list? The answer should be a resounding YES.
But this is Guyana—our GECOM is intensely partisan.
So here we are. In a few days, the three-month deadline mandated by the constitution would
expire. Since the two leaders could not agree on an extension, the government stays in place—the country
must have a government, even if it has restricted powers. The PPP will tell the world that Guyana has an
illegal government and the latter would have to defend its decision to remain in power.
I predict that the Coalition would only name an election date after it gets the green light from
GECOM. But it must be prepared to live with the fallout from that course of action. The PPP would be
relentless. We could well witness some street demonstrations that would test the resolve of the
government and the coercive arm of the State. In the end, the leaders would have to strike an agreement,
perhaps at the urgings of external forces. As I observed last week, whenever the elections are held, there
would be a winner and a loser. The loser is not likely to accept the results. We are in for some dread times.
Last week I commented on the fact that March is the birth-month of Walter Rodney. It is also the
month in which another Guyanese treasure, Dr. Cheddi Jagan, was born.
I remember Cheddi Jagan as an apostle of the working people’s struggle for bread and justice; a
tireless worker for the emancipation of the poor and powerless. Many have made claim to that mantle,
but Cheddi has earned it. He fought the poor man’s fight, even when it was not fashionable to do so. And
he was not ashamed to identify himself with that much hated but deeply misunderstood word:
COMMUNISM.
His was an unshakable belief in the right of the toilers, the hewers of wood and fetchers of water,
to stand in the front ranks of humanity.In so doing, he challenged the very basis upon which modern
accumulation of wealth rested. That was no easy thing to do in a world dominated by an imperial order
and bent on turning back the tide of working-class resistance.
Dr. Jagan was a different kind of anti colonial leader. He did not seek mere constitutional
independence from Britain, for he had the vision to realize that without economic independence based

4
on a fair distribution of wealth, constitutional independence would be meaningless. On this score, he
stands apart from his contemporaries.
If the working peoples of Guyana and the Caribbean enjoy any dignity today, it is largely because
Jagan had the courage to stand in their ranks and proclaim their cause. And he inspired other fortunate
members of the society to put their skills and talents to the service of the less fortunate. His was a full life
of service, selfless service.
Death comes, as it must come, but the spirit, life and legacy of Dr. Jagan will continue to defy
death. He died knowing that he left this world a better place than he met it. We who are left behind must
not squander such a splendid legacy.
—
More of Dr. Hinds’ writings and commentaries can be found on his YouTube Channel Hinds’ Sight: Dr.
David Hinds’ Guyana-Caribbean Politics and on his website www.guyanacaribbeanpolitics.news. Send
comments to dhinds6106@aol.com

Death announcement of Historian Dr. Tyran Ramnarine
Monday, March 8, 1943-Tuesday March 19, 2019
Tribute to Tyran Ramnarain ( Tyrone Ramnarace) 1943-2019
Words are inadequate to express our sadness in moments like these.
Many of us know Tyran (Tyrone) all our lives, either grew up together in
Port Mourant , taught at St. Josephs Anglican School and continued the
journey as friends as diaspora in the USA, Canada or the UK. Tyran is like
a brother to me, he is well known to all my siblings . He was always
ready, willing and able to do a favor or a kind deed when he was asked,
not to mention his other fine qualities.
Life is so precious and death is such a thief. " What is it that will last? All
things are taken away from us and become portions and parcels of the
dreadful past." ( Tennyson).
Tyran became very ill within a short period of time and in that part and
parcel of life's journey his destiny was sealed by a terminal diagnosis.
Tyran was a true son of Port Mourant, Guyana....an educator , an avid
cricketer , a wonderful person with sound moral traits and virtues. On
behalf of the Rawana & Ramotar Singh families, Highlighlights of Port
Mourant & the outlying areas, we express our deepest sympathies and
sincere condolences to each and everyone of his family, wife, children, grandchildren, siblings,bereaved
relatives.
Rest in everlasting peace Tyran.
Posted in Highlights of Port Mourant and the outlying areas.
RamotarSingh A Rawana
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Guyana: The ethnic dilemma at election time

Adam Harris
Politics sometimes force people into some corners and make them do things they would not normally do.
I have seen this over the years and I am seeing this again. Friends are less cordial and gradually people
graduate to groups of like-minded people.
It is not that people have changed, but their attitudes sure have undergone change. In offices where
people have been working and even socializing, this segregation is becoming more and more noticeable.
What is worse is that many are even afraid to voice opinions for fear of offending someone who would
normally have listened and rebutted.
Indeed people would have different political views; they would be of different political persuasions, but
this never interrupts relations in the off season. What is unfortunate is that a different political
persuasion often translates into racial or ethnic displays.
Just recently, I happened to be discussing the cricket situation in the country with some former players
who still happen to be involved in the game. They concluded that the best players are often not being
selected to represent the country because of ethnic considerations.
I wanted to know how this is possible. They said that the selectors are for the greater part of an ethnic
persuasion and they tend to go for their own, sometimes selecting people who would be hard pressed to
make some club first divisions.
I pointed to the reports coming from the clubs. Surely, the scorebooks would indicate the leading
performers. Then there are the trial matches. The former players said that the better players are not even
called for trials.
I remember when certain clubs ensured that their players got selected. In fact, that was said to be the
case of the Georgetown Cricket Club, the Demerara Cricket Club and the leading clubs in Berbice. The
result was that players from rural Guyana rushed to join these clubs.
Perhaps, it was not by accident that the late Stephen Camacho was selected to represent the West Indies
ahead of fellow opener, Horton Dolphin. Camacho played for the Georgetown Cricket Club; Dolphin
played for Queen’s College and Guyana Colts.
Shivnarine Chanderpaul left Mahaica to play cricket in the city. He first played for Demerara Cricket Club
then transferred to Georgetown Cricket Club, where he got his break to play for West Indies.
There are other issues that seem to be raising their heads at this time. The Bertram College for Public
Servants recently came under the spotlight. It has been there for just over two years and has churned out
more than 100 qualified public servants.
As fate would have it, most of them are of African ancestry, giving rise to talk that the college is
discriminating against people of Indian ancestry.Kaieteur News decided to investigate the allegations and
found that overwhelmingly, people of African ancestry apply for entry into the college. The reporter asked
about applications from Indo-Guyanese, and was told that race has never played a role in the selection
process.
Columnist Freddie Kissoon wrote that the government may wish to consider something similar to the
affirmative action that once prevailed in the United States. This allowed certain Black people to be
guaranteed places in certain institutions.
The South Africa Cricket Board also adopted a similar course of action. Apartheid had been dismantled,
but the team was overwhelmingly White. The decision was taken that space be provided for at least two
Black players.
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Today Black players make the team on merit but, along the way, White players felt discriminated against.
I remember one player voiced the opinion that he was left out to allow for a less qualified Black player to
make the team. I could not say whether this was the case, but the view was expressed.
I know that the race issue is never far away. Back in 1992, Dr. Cheddi Jagan saw that the Guyana Police
Force and the Guyana Defence Force were heavily skewed in favour of Black people. He decided to do
something about it. He set up recruiting centres in Indian-dominated areas.
To this day, more than twenty-five years later, the composition of these entities remains skewed and
heavily so, in favour of Black members. And there is a reason for this. Most people of Indian ancestry are
in no hurry to join either the police or the army. But those who do enter, distinguish themselves, even
reaching to the highest echelons.
It was the same with the University of Guyana. Again, most of the students happen to be Black. The Jagdeo
Government established a campus at Tain, Corentyne. The population of that campus is also
predominantly Black.
The fact is that people of various ethnicities gravitate to certain opportunities. The business community
is predominantly Indo and now Chinese. Racism has nothing to do with this. But at this time, people tend
to see racial overtones in everything.
In the market place, there is a preponderance of Indo Guyanese, but the shopper does not make
distinctions. He or she spends money where he or she gets the best bargain. I see the interaction and I
wonder about this talk about racism. If it is there, it is cleverly disguised.
The nursing profession and the teaching profession also reveal a certain trend. I suppose people would
want to claim that there is also selection based on ethnic preference, although this is certainly not the
case.
And nurses and teachers do not discriminate on the job. They see people rather than ethnicities.
When the elections come and go, life would be back to what it should be. The tension would be out of
people and life would go on as it should. Until then, I suppose people must tread carefully.
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Guyana: History: The origin of the names of the wards of
Georgetown – By Arlene Munro

The city of Georgetown began as a small town in the 18th century. Originally, the capital of the
Demerara-Essequibo colony was located on Borselen Island in the Demerara River under the
administration of the Dutch. However, when the colony was captured by the British in 1781, LieutenantColonel Robert Kingston chose the mouth of the Demerara River for the establishment of a town which
was situated between Plns. Werk-en-rust and Vlissengen.
It was the French who developed this town and made it their capital city when they captured the
colony in 1782. The French called the capital La Nouvelle Ville. When the town was restored to the Dutch
in 1784, it was renamed Stabroek after Nicolaas Geelvinck, Lord of Stabroek, and President of the Dutch
West India Company.
Eventually the town expanded and covered the estates of Vlissengen, La Bourgade and Eve Leary
to the North, and Werk-en-rust and La Repentir to the South. It was renamed Georgetown on 29th April
1812 after King George III of England. Georgetown was elevated to the rank of city in 1843.
Georgetown has wards and streets with a variety of names which reflect the influence of the
Dutch, French and English who administered the town at different periods of history. The Dutch were the
political rulers of the area up to 1781 when they were succeeded by the English, who were in turn ousted
by the French in 1782. In 1784, the Dutch regained their political control of the town, but surrendered to
the English in 1796. The colony of Demerara-Essequibo was officially ceded to the English in 1814 and
remained in their possession up to 1966.
Cummingsburg was originally named Pln. La Bourgade by its first owner, Jacques Salignac. It was
laid out in streets and building lots by its second proprietor, Thomas Cuming, a Scotsman, after whom it
is named. He made a presentation of the Militia Parade Ground and Promenade Gardens to the town as
a gift. It is noteworthy that Carmichael Street was named after General Hugh Lyle Carmichael who served
as Governor from 1812 to 1813. He died in March 1813 and was buried in the Officers'
Cemetery, Eve Leary.
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Water Street was so called because it ran along the riverside and formed the original river dam.
High Street formed the leading road from the East Bank to the East Coast of Demerara. The part of High
Street that ran through Cummingsburg was called Main Street. Camp Street received its name because it
was the road which led to the camp or garrison at the northern end of the city.
Kingston got its name from King George of England. It was part of Pln. Eve Leary which was named
after the wife or daughter of its owner, Cornelis Leary. Some of the streets of Kingston have military names
because the garrison used to be located there, e.g. Parade Street, Barrack Street and Fort Street.
Lacytown was another leasehold portion of Pln. Vlissengen. L.M. Hill claims that it was named
after General Sir De Lacy Evans, a Crimean war hero. However, James Rodway claims that it was named
after George Lacy who bought part of the plantation from R.B. Daly, representative of Vlissengen. The
owner of Vlissengen was Joseph Bourda, Member of the Court of Policy. After his son and heir disappeared
at sea, the government claimed the property under the authority of the Vlissengen Ordinance of 1876. A
new district of Bourda was laid out and Lacytown was improved by the Board of Vlissengen
Commissioners.
Bourda Street and the ward of Bourda were named after Joseph Bourda, Member of the Court of
Policy and former owner of Pln. Vlissengen. It was laid out by the Commissioner of Vlissengen in 1879.
The Bourda Cemetery holds the remains of many old citizens of Georgetown. Only those persons who
owned family vaults or burial rights in the enclosed ground used it.
Alberttown is part of what was formerly called Pln. Thomas and was laid out in 1847. It was named
after Prince Albert, husband of Queen Victoria of England. Albert Street was named after him as well.
Light Street is named after Sir Henry Light who served as Governor from 1840 to 1848.
Queenstown was laid out in 1887. It was originally part of Pln. Thomas with an area of 108 acres.
The land was bought from Mr Quintin Hogg in 1887 by the Town Council. The ward was named in honour
of Queen Victoria who celebrated her Jubilee that year.
Forshaw Street was named after George Anderson Forshaw, solicitor and Mayor of Georgetown. Peter
Rose Street was named after Peter Rose, an influential Member of the Court of Policy in the 1840s. Irving
Street was named after Sir Henry Irving who served as Governor from 1882 to 1887.
Werk-en-rust developed on the old Dutch estate of Werk-en-rust which means 'Work and Rest'.
The first public burial ground was laid out in this area where the St Phillips churchyard lies. This used to
be known as the Chinese quarter of Georgetown. A tramway used to run through Water Street, Werk-enrust. Bishop Street is named after Bishop Austin, the first Anglican Bishop of Guiana, 1842 to 1892. Smyth
Street is named after Major-General Sir James Carmichael Smyth who served as Governor from 1833 to
1838. The Mayor and Town Council of Georgetown was incorporated in 1837 under his administration.
Wortmanville was incorporated into the city in 1902. It was named after a planter called Henry Wortman.
- https://guyaneseonline.net/
Charlestown was built on the front lands of Pln. Le Repentir and was named after Charles, Duke
of Brunswick, who died in 1806. The proprietor of Pln. Le Repentir and Pln. La Penitence was Pierre Louis
de Saffon, who came to Guiana to seek asylum after killing his brother by accident. He died in 1784 and
left a legacy for the De Saffon Trust which would maintain and educate ten orphan children until the age
of sixteen.
These orphans inherited his estate. He was buried on his estate next to the Church of St Saviour.
Saffon Street was named after him. At the time when Georgetown received its name in 1812, it extended
from the sideline of La Penitence to the bridges in Kingston leading to the camp. An order of the 5th May
1812 stated that the districts would retain the names that they already had. A Board of Police was to be
established by the Governor and Court of Policy to be responsible for the administration of the town.
By the late twentieth century the city of Georgetown had expanded to include the village of Lodge,
Alexander Village, East, West, North and South Ruimveldt, Roxanne Burnham Gardens, Kitty,
Campbellville, Subryanville, Bel Air, Prashad Nagar, and Lamaha Gardens. The city extended from
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Cummings Lodge on the East Coast of Demerara to Agricola on the East Bank of Demerara. Some names
of streets were changed after Guyana gained its independence. For example, Murray Street was changed
to Quamina Street in honour of the respected slave deacon whose son, Jack Gladstone, led the 1823 slave
rebellion. Kelly's Dam was extended and renamed Carifesta Avenue to commemorate the Caribbean
Festival of Arts which was held in Guyana in 1972. The part of Vlissengen Road extending from the Seawall
to Lamaha Street was renamed J.B. Singh Drive. Part of High Street was renamed Avenue of the Republic
when Guyana became a Republic. Recently another section was renamed the Cheddi B. Jagan Drive in
honour of the late president. Part of D'Urban Street was renamed Joseph Pollydore Street after the
popular trade unionist.
New roads were created such as Mandela Avenue, Homestretch Avenue, and Aubrey Barker Road.
Mandela Avenue was named after the indomitable freedom fighter, Nelson Mandela, the former
President of South Africa. Homestretch Avenue was so named because it was built on the former horseracing ground at D'Urban Park in front of the pavilion which now houses the Ministry of Housing. These
new names tend to reflect the pride of the Guyanese people in their nationhood and in their multi-cultural
history. Some even reflect their solidarity with those who struggled for freedom in other parts of the
world.
1. Cleaning.
2. Employment
3. Event planning
Like and share Yahweh services Guyana on face book

The Linguistic Legacy of Indian-Guyanese – By Harry T. Hergash
By Harry T. Hergash
Harry Hergash, a graduate of the University of Guyana, taught at the Annandale Government Secondary
from 1964 to 1969. He immigrated to Canada in 1974.
The everyday speech of the majority of this segment of the population, especially those living in
rural communities, is peppered with words of Indic origin. Most of these words relate to items of food,
kitchen utensils, terminology identifying family members and other relatives, names and terminology
associated with religious holidays and worship, and names of vegetables and plants.
On a daily basis, it would not be uncommon to hear a woman speaking of using a belna (rolling
pin) to baylay (roll and spread) roti (Indian flat-bread) or hear at lunch-time that daal (a soup-like dish of
split peas/lentils), rice, and bhoonjal chicken (a form of curried chicken with no gravy) are on the menu.
A child, on seeing his/her paternal grandparents is likely to greet them as aajee (grandmother) and aajaa
(grandfather), or naanee (grandmother) and naana (grandfather), if they are maternal grandparents. A
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farmer may report that he is going to his garden to plant bora (string beans), bygan (egg plant/boulanger),
karaila (bitter melon) or bhaajee (any leafy vegetable such as spinach). At certain times during the year,
one may hear of a national holiday granted for Diwaali (Hindu festival of lights) or a national holiday for
Eid (Muslim celebration at the end of the month of fasting).
These Indic and to a lesser extent Arabic/Persian words were brought to Guyana by the ancestors
of Indian-Guyanese who were taken to the then British colony, to work as Indentured labourers on the
sugar plantations. Over the years, some of these words have migrated into the wider Guyanese
community. However, with each passing generation of Indian-Guyanese, the repository is being depleted.
Increasingly less and less words are being passed on. This article offers a brief look at the sources of the
words and phrases that were brought by the Indian immigrants and passed on to their descendants.
The Indian immigrants were recruited from different districts in north and south India, with the
majority coming from the north. In the north, the main recruiting districts were the North Western
Provinces and Oudh or the United Provinces (Uttar Pradesh), Bengal, Bihar and, to a lesser extent, the
Punjab. In the south, the main areas were the Tamil and the Telinga districts of the Madras Presidency.
After 1858, the Bhojpuri-speaking districts of western Bihar and eastern Uttar Pradesh were the main
suppliers of indentured labourers and altogether, Bihar and UP accounted for roughly 86% of the recruits
to Guyana.
Surendra Kumar Gambhir, in his doctoral dissertation for the University of Pennsylvania in 1981
provides a listing of the dialects of the Indian indentured immigrants to Guyana. He states that the lingua
franca of the first immigrants from India to Guyana was a form of Bhojpuri. He mentions that during the
period 1842-1871, more than 73% of the immigrants came from areas where the languages spoken were
Maithili, Magahi, Bhojpuri, Avadhi and several western dialects. For the period 1875-1916, he notes that
a large number of speakers of Bhojpuri, Avadhi, Maithili, Magahi, Kannauji, Braj, Bundel, and Khari Boli
(Old Hindi) came to Guyana. In the last period, he observed that 8.3% of the immigrants came from various
parts like Bengal, Punjab, Native States like Nepal, Central India, Central Provinces, Bombay and Madras
and adds that others immigrating to British Guiana included speakers of Bengali, Assamese, Oriya,
Rajasthani, Nepali, Punjabi, Marathi, Tamil, Telugu and perhaps a few other languages.
Over time in the new environment, linguistic adjustments occurred and a combined dialect
emerged and became the lingua franca of the immigrants and their immediate descendants. According to
Gambhir, a process of homogenization took place leading to a levelled form of Bhojpuri that subsumed
the other dialects. He termed this amalgamated language, “Guyanese Bhojpuri” and states that only
traces of Avadhi and other western Hindi dialects remained. In his study he notes also that the word
“Bhojpuri” is virtually unknown to Indian-Guyanese and its use is limited mainly to scholars and those
interested in studying the language of the East Indians. In fact, the immigrants and their early descendants
called their language Hindustani, a name still used in Suriname where the language has survived to this
day.
Gambhir reports that the Tamil language was not subsumed by the “Guyanese Bhojpuri” and
retained its identity. This is not surprising as Tamil belongs to the Dravidian family of languages whereas
the north Indian languages are members of the Indo-Aryan family of languages. In Guyana, it is well known
that in the Albion area of the country, there is a large Tamil community where the Dravidian culture still
flourishes. To this day, Albion is a major centre for the performance of “Kali Mai Puja”, a form of south
Indian worship of the deity Kali. Gambhir postulates that south Indian immigrants learned the Guyanese
Bhojpuri for communication with their north Indian counterpart but maintained communication in Tamil
within their group.
Roughly three quarters of all the Indian indentured immigrants to Guyana were Hindus and
around one quarter were Muslims. This division is important as religion has played a large role in the
Indian culture that evolved in Guyana. During the indentureship period, several Indic languages/dialects
were brought into the country. However, towards the end of the indentureship period, more and more
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formal Hindi and Urdu were being introduced through the school system, the translators’ examinations
and the influx of more educated immigrants to take on the role of Hindu and Muslim priests. With the
increasing dissemination of religious teachings in the 1940s and 1950s, based on Sanskrit for Hindus and
Arabic for Muslims, Bhojpuri words, especially in relation to religion and religious terminology, started to
be replaced, e.g. a Hindu temple which was called a mathya is now called a mandir, a Hindu marriage
canopy is now called a mandap instead of a maaro, the colourful spring festival previously called phagwah
is now termed holi, and, on the Muslim side the word meijie for a Muslim priest (or leader of prayers) has
been replaced by imaam.
The ancestors of the overwhelming majority of Indo-Guyanese came from districts in northern
India where each had a native language/dialect but all coming under the umbrella of the Indo-Aryan family
of languages. Hindustani, a vernacular language that incorporated both Sanskritic and Persian/Arabic
words, was common to many of these areas. A small minority of the immigrants came from southern India
where their language/dialect belonged to the Dravidian family of languages and where Hindustani had
not penetrated. Among the north Indians in Guyana. an amalgamation of dialects occurred in which
Bhojpuri gained dominance and this combined dialect became the lingua franca of the majority of
immigrants and their early descendants. The Dravidian languages of the minority were not subsumed but
retained their identity and continued to be used in small enclaves where southerners dominated. By the
early twentieth century formal Hindi and Urdu came on the scene and slowly started to replace some
Bhojpuri terms, especially in the area of religion. With creolization and Anglicization of successive
generations of descendants of the immigrants, as they strive for higher social and economic standing, the
utility value of their ancestral languages increasingly decreased and are now almost extinct as spoken
languages with only words and phrases that have survived.
By Dr. DHANPAUL NARINE

What has Happened to Conversation?
Conversation has become a thing of the past. Face-to-face interaction,
uninterrupted by a hand-held device is to be mourned.
Quality talk is dead. The planet of the apps has taken over. We are
witnessing human devolution, according to some observers. The news travels with
the speed of lightning. There are touch-tones, video links, laser displays, satellite
conferencing, robotic doctors per-forming complicated surgeries, and of
course the most breathtaking of them all, the smart phone.
The information is at our finger-tips and it is driven by the ubiquitous and unpretentious
applications or apps. There are several networks that install apps with remarkable finesse to keep us
connected. We are overwhelmed and saturated by choices, and whether we accept it or not, we are living
on the planet of the apps. In 2007, Steve Jobs had a vision and he revealed to us that the smartphone
would change the world. He has been proven correct millions of times over. The smart phone has invaded
our lives. It has taken over privacy and is shaping society in a way that few would have imagined ten years
ago.
The statistics are worrying. The average smart phone has over 40 apps and ‘each day new mobile
devices are activated than there are children born into the world.’ Researchers have found that over 1.3
million Android devices are activated each day. What this means is that in the space of 24 hours four times
as many smart phones are set up than babies are born. Once a smart phone is activated it keeps us busy.
The average person checks his or her smart phone at least 150 times a day. The apps are checked daily
for around 130 minutes while surfing the web, checking and sending emails, take up a big chunk of time.
The smart phone has around 45 apps that are used regularly but how many apps are in existence?
According the latest figures, the number of apps that are in the United States, including Apple and Google
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versions, amount to a staggering efforts to develop apps should be made relevant to the needs of the
continent. Some of the key providers such as Nokia, Samsung, Black- berry and Tecno are taking account
of this view.
South Africa is the largest smartphone market, followed by Tanzania, Nigeria and Kenya. The
launch of Uber in South Africa is seen as an exciting innovation. This app puts transportation at one’s
fingertips. As far as the future is concerned, it is expected that the rising consumer class in Africa will
create the market that will define role of app developers. Asia has had the lead in smart- phone
technology. The major online retailers say that more than 60 per cent of their purchases are from Asia,
especially Japan. The messaging app LINE has more than 100 million users in Asia and more than 10 per
cent are Japanese. When the mobile carrier Domeco entered the market customers had to pay about $3
per month to use it. Why was Domeco so popular?
The answer is that most Japanese access the internet using their phones rather than their personal
computers. Since the majority of Japanese use trains to go to work it aﬀords them the time to do business
on the web, to play games and network. One of the biggest users of smartphones is China with a market
of 240 million and this is expected to reach half a billion by the end of 2018. The US has a user population
of 150 million. Once the Great Firewall is lifted the apps competition will burst at the seams for the Chinese
market. India boasts the ‘big bang’ in smartphone use and was Asia’s fastest growing smartphone market
in the ﬁrst quarter of 2014.
One cannot discount usage in Singapore and Hong Kong where over 60 percent of the population
has smartphones. One of the drawbacks to this technology is addiction. The addiction to social media and
video downloading is seen as a disorder and psychiatrists are working to have them listed in the manuals.
Treatment centers have been set up in South Korea, China, Taiwan and Singapore. The millions of apps
and smartphones have drowned out real conversations and relationships. They have changed us; when
we are with each other we can’t resist being busy on FB and other feeds. We sit through college lectures
playing with our phones. It is our new reality. One way out of this is to put away the smart phones, and
other forms of social media, for one day each week. Find out who your neighbors are and greet them with
a smile. It could be the start of a wonderful conversation.
Jeremy Peretz is the 2018 winner of the GIHR Journal Prize.
The Guyana Institute of Historical Research invites all
interested researchers to submit articles to the GIHR Journal.
A prize will be awarded in 2019, to one of the submissions.
Article must be refereed.
Thank you.
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Save the children. Enroll them in the Queens Daycare and, Child development center. Call Sister Elvira
2275093
By Dave Martins

Transportation: History: Guyana country bus

A recent car ride down the West Coast road to Parika sparked memories of my youth at Hague, and later
Vreed-en-Hoop, in a time when a major factor in public transportation on that stretch was the unique
Guyanese country bus totally unlike the mass-produced metal buses common to North America and
Britain. With our smaller market and our fewer financial resources, our version was created by building a
basic wooden superstructure on a truck chassis.

Old Guyana bus

These buses, in use throughout the country, were individual constructions – no two of them
looked alike – with two doors at the front, one in the back, and rooftop accommodation for luggage and
freight, reached by an outside ladder adjacent to the back door. Given their countryman ownership, the
buses were all brightly painted, with colourful names. On the West Coast, I remember My Blue Heaven,
The Hawk and Atom Bomb, and patronage tended to be a personal thing, so that travellers waiting by the
roadside would often let an empty bus go by waiting for their favourite ride to show up.
For the bus driver, (I remember Lucknauth on West Dem) who was often involved in ownership
of the vehicle, being in front on the trip from Parika to Vreed-en-Hoop to catch the ferry to Georgetown
was ideal for scooping up waiting travelers, and as a result there was often a good-natured kind of racing
going on where passengers would become involved, either urging the driver to “slow down nah” (the
senior folks) while the younger crowd would be more likely to be enjoying the speed. I remember a drive
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from Hague on one of those speed runs where, as we approached the Den Amstel turn, a young man
shouted to the driver, “Look a corna hay; war wid um.”
I’m referring to a time when seniority was a dominant factor in the culture, so young people like
myself were at a big disadvantage on the trip. If the bus was full, and an adult boarded, it was axiomatic
that youths were expected to get up and give the adult your seat, but if a youth boarded a full bus, it was
stand and wait for a vacant space. There was a trip down from Vreed-en-Hoop when a bus ahead of us
had run off the road negotiating the very sharp curve at the Crane turn, and had ended up in the rice field
on its side. It was rainy season, so although the passengers clambered out safely, they then came on
board our bus, full at the time, and I had to get up and give a large Chinese gentleman my seat. Like the
others boarding, he was soaking wet and covered in grey mud, so by the time I got off at Hague one would
have thought I had been in the rice field, too; at least, my mother thought so.
Naturally, overloading was a constant condition, closely monitored by the police, especially as the
buses neared the Vreed-en-Hoop police station, so bus drivers heading for the ferry would routinely stop
at the Crane turn, about a mile from the stelling, off load the excess, drive to the ferry and drive back
empty to Crane to pick up the extras. I often saw those rejects waiting at the roadside but never actually
was one of the group – it must have been a long wait in the hot sun.

Guyana -made wooden buses

The wooden bus creature was also a way of life on the Essequibo Coast road between Adventure
and Charity, and with my father’s farm in the Pomeroon, I would be often on a bus travelling that route.
The service there seemed to be dominated by a man I knew as Kass (his name was actually Sugrim); I
cannot recall riding with anyone other than Kass on that trip, but it could well be that I was choosing him
instead of his competitors. I do recall Kass having a mischievous side. Passengers disembarking the bus at
the rear would come to the front to pay him their fare, and on at least two occasions, I saw Kass giving
the passenger his change and being told it was a few cents short. Playing a game, Kass would say “Oh yes,
here it is,” and stretch out his hand with the coins while slowly letting out the clutch. As a result the
passenger would be trotting alongside the bus to get the money just out of his reach. Kass would run him
for a good 100 yards before relinquishing the coins. In retrospect, I never saw Kass pull this stunt on a
female passenger; it was always a man getting the gears.
Writing this, I am reminded of another feature of the West Demerara bus which had space at the
rear for large galvanized cans carrying milk picked up from various farmers along the coast; the driver
would stop and the conductor would unload the cans as they went; that was on the morning drive. In the
afternoon, heading back up with the empty cans at the back, instead of coming to a dead stop, the driver
would slow down, and the bus conductor would hold onto the back door ladder, with one hand, and swing
the cans gently into the parapet grass, without ever damaging a can and without requiring the bus to
stop. As a youngster, I was intrigued by the almost athletic skill involved; those conductors were the
cream.
Today, of course, that entire wooden-bus regimen is no more. Modern minibuses and some hire
cars dominate the West Dem road, and you never see travelers waiting at the Crane turn to be carried to

15
the ferry. As we say, dis time na lang time, but the way my mind works I’m left wondering: how are the
cattle farmers on the West Coast getting their milk to market?

British perceptions of Guyanese politicians in 1953: Cheddi Jagan

By Winston McGowan
1953 was one of the most momentous years in the history of Guyana.
It witnessed two striking but contrasting events. Firstly, in April the country had a general
election under a new constitution distinguished by universal adult suffrage and the grant of a
measure of ministerial responsibility to the winning political history. The election resulted in a
convincing victory for the People’s Progressive Party, led by Cheddi Jagan with Forbes Burnham
as his chairman. The PPP won 51 per cent of the votes cast and 18 of the 24 seats in the new
House of Assembly. Later in the year in October the second major event took place. The British
government suspended the new constitution, removed the PPP from power after only 133 days
in office, and placed the responsibility for the administration of the colony into the hands of an
interim government.
This government administered British Guiana until 1957, when new elections were held.
This is the first of a series of articles on the views of leading Guyanese political figures held by the
British government in London early in 1953 before the April general election. These views were
shaped by several forces, especially the reports of British officials and business interests in British
Guiana and personal interviews in London with some visiting Guianese politicians and trade
unionists.
In 1953 Cheddi Jagan was regarded in London as by far the most important Guianese
political figure. This opinion was due not only to his leadership of the PPP and its precursor, the
Political Affairs Committee, but also to the militant role he had played in the Legislative Council
since 1947 when he was elected to represent an East Coast Demerara constituency. In 1953 there
were at least five major components which combined to produce the overall perception which
the British imperial government had of Jagan. Firstly, Cheddi Jagan was viewed as a threat to
British capital in British Guiana, https://guyaneseonline.net/ especially British investment in the
sugar industry.
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He was seen as a champion of the sugar estate workers, whom he not only represented
in the legislature but also mobilised in public meetings at which he delivered speeches which
helped to promote strikes and other forms of industrial action. He was feared especially by the
Sugar Producers’ Association (S.P.A), the body which represented the owners of sugar plantations
in the colony. The S.P.A was disturbed not only by the impact which Jagan’s speeches was having
on sugar estate workers, but also by his advocacy of nationalisation of the sugar and bauxite
industries.
The S.P.A. made regular representation to the governor of the colony and the
metropolitan authorities, complaining about Jagan’s activities and even transmitting reports of
his speeches to workers. Typical of such speeches was one which he made in April 1951 at a
meeting on the railway line at Plantation Uitvlugt. He is reported by the S.P.A. to have told the
workers. “The Sugar Producers are ruling everything in this country even the government... They
are holding you like an Octopus, you can’t get away, they are sucking your blood, the suckers! You
are all suffering from malnutrition... The Venn Commission recommended a pension scheme to
be run by the estates for the workers, and the Sugar Producers shouted they got no money to run
the scheme. The Sugar Producers never got money to do anything for the workers, and you all
must ask yourselves where Bookers is getting the money from to build big and modern houses at
Bel Air for Mr Seaford and all the big chiefs coming from England. You the workers have to work
for this money for them to live happy and you get nothing. You all ask for land to plant rice and
ground provisions and they said they got no land... They bring out white men from
https://guyaneseonline.net/ England as overseers with big salaries and the East Indian drivers
have to learn them the work..” Some plantation proprietors, who believed Jagan’s activities were
causing ill feeling and unrest among workers, took legal action to deny him access to their estates
by means either of trespass notices or injunctions in the Supreme Court. Such measures were
taken, for example, by the owners of Plantations Ogle and Schoon Ord, prompting Jagan
eventually to appeal to the British government for access to the sugar estates for political
purposes. The British authorities considered the issue a delicate matter. On the one hand, they
regarded Jagan’s speeches as “inflammatory” and his activities on the estates as “subversive of
the S.P.A.”. Nevertheless, they felt that it would be “difficult to deny Dr Jagan the right to speak
to his constituents on political matters.” Moreover, some of them were conscious that one of
British Guiana’s main problems was widespread poverty among the working class due to poor
wages paid by employers, especially the owners of the sugar plantations. In the circumstances
Jagan was able ultimately to have access to the sugar estates and to mobilise the support of the
workers there for the PPP in the 1953 elections. He was, however, still regarded by the British
government as a threat to British business interests in the colony. After all, he was advocating
radical economic reforms in keeping with the stated aim of the P.P.P. “to build a just socialist
society in which the industries of the country shall be socially and democratically owned and
managed for the common good”. The second instalment of this article will deal with the other
components of the British government’s perception of Cheddi Jagan in 1953.
https://guyaneseonline.net/ In 1953 Cheddi Jagan, the leader of the People's Progressive Party,
was regarded by the British imperial government in London as the most important politician in
British Guiana.
The government's overall perception of him was the product of at least five major
components. One of these components, namely, the fact that Jagan was regarded as a threat to
British capital in the colony, especially British investment in the sugar industry, was discussed in
the first instalment of this article. This second and final instalment will focus on the other four
main elements in the British government's perception of Jagan early in 1953. In 1953 Cheddi Jagan
was regarded in London as "one of the leading labour politicians" in British Guiana, as Dr. Rita
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Hinden, the Secretary of the Fabian Colonial Bureau, described him in a letter to the Secretary of
State for the Colonies. This reputation was derived partly from his strong championing of the
interests of workers in the Legislative Council since 1947 as well as during workers' protests, such
as the one at Enmore in 1948. In 1953 Cheddi Jagan was also viewed in London as a strong
opponent of the British government's plans for decolonisation in British Guiana. In particular, it
was known that he did not approve of the British government's policy of gradual political and
constitutional evolution towards independence. Instead, Jagan was demanding "immediate
independence and self-government".
Jagan and the British government were at loggerheads especially over the new
Waddington constitution, which was hailed in London as a major constitutional development with
its innovations of universal adult suffrage and the grant of a measure of ministerial responsibility
to the winning political party. For Jagan, however, the constitution was unacceptable for it fell
short of self-government. Jagan was particularly critical of the checks and balances embodied in
the new constitution. He felt that these features were "studiedly put in at various stages to
perpetuate the old order" and "will not permit any solution of the pressing social and economic
problems of the people".
As Minister of State Lennox-Boyd noted https://guyaneseonline.net/ after an interview with
Jagan in London in November 1951, Jagan believed that the constitution's checks and balances
"would involve the continuance of that degree of vested influence in governmental affairs of
which he complained the country had suffered so much in the past." Jagan contended that there
was no need for such checks and that the elected members of the proposed new House of
Assembly were capable of running the country "efficiently and prosperously". Jagan's views,
however, were not shared by the British government, who felt that the elected members would
need to prove themselves able first before they could be granted greater or full responsibility.
The Colonial Office maintained that until the elected members were able to demonstrate that
they could handle a measure of ministerial responsibility competently, they would not inspire the
confidence needed to attract foreign capital which was regarded as vital for the country's
development. In short, one objection which the British government had to Jagan's views was that
it was not clear what were the grounds for thinking that the territory would be more prosperous
under self-government.
The British government in 1953 saw Cheddi Jagan not only as being at variance with its
approach to decolonisation in British Guiana, but also as opposed to its vision of what Guyana
should be after it gained political independence. It was very conscious that he was the leader of a
party which was opposed to capitalism, and had announced aims and a programme "to build a
just socialist society in which the industries of the country shall be socially and democratically
owned and managed for the common good."
It found Jagan's advocacy of nationalisation of the sugar, bauxite, gold and timber
industries unwelcome. Jagan's economic vision for British Guiana was a reflection of his Marxist
ideas. The allegation that Jagan was a "communist" was, in fact, the aspect of his political makeup and activities that the British found most disturbing. Jagan recognised that in the existing Cold
War environment that it would be prejudicial to his political prospects if he acknowledged that
he was a "communist" and so he sought to avoid a clear declaration of his commitment to
https://guyaneseonline.net/ Marxism. This was evident, for example, in the interview which he
had in Georgetown with N.L. Mayne, a visiting official from the Colonial Office, in March 1952.
According to Mayne, "I asked him point blank whether he thought that British Guiana would be
better off as a satellite of Russia. He said no and denied he was a communist. He complained that
he was being called a communist by his local political opponents for their own purposes. I said I
thought he acted very much like a communist."
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The British government not only recognised that Jagan's economic ideas were Marxist. It
also took note that he made visits to countries behind the Iron Curtain and that he and his wife,
Janet, were presented in Political Intelligence Reports from Georgetown to be "actively and
openly engaged in the distribution of propaganda material of Communist origin." So, in spite of
Jagan's denials and evasion, by 1953 many of the officials in the Colonial Office had come to the
conclusion that he was a "communist".
However, Jagan and the PPP were "not thought to be communist in the sense of being
controlled by any communist organisation outside the colony." By 1953 the British government
had begun to classify Cheddi Jagan and two other leaders of the PPP namely, Janet Jagan and
Sidney King, as "communists" or "extremists", while others, notably Forbes Burnham, Ashton
Chase and Jainarine Singh were deemed "moderates". In short, as early as 1953, two years before
the split in the original PPP, the British government had began to view Cheddi Jagan as a greater
danger or evil than Forbes Burnham. This was the earliest manifestation of a British policy, which
would increasingly become more clear-cut, of preferring and eventually ensuring that British
Guiana would gain political independence under Burnham's leadership rather than under that of
Cheddi Jagan.

Quotes of the President of Guyana

1. Guyana and Zambia have enjoyed excellent relations since the establishment of formal diplomatic
ties on 11th February 1971. Relations, between our two states, have been founded on mutual
respect for each other’s territorial integrity and sovereignty, mutual non- interference in each
other’s internal affairs, cooperation for mutual benefit, respect for treaties and international law
and the maintenance of international peace and security.
2. Guyana is moving towards the establishment of a ‘green state’. The development of the ‘green
state’ will place emphasis on the protection of our environment, the preservation of our
biodiversity, the promotion of renewable energy and the adoption of practical measures to
ensure climate adaptation
3. First, the authority of the legislative branch is unimpaired. The National Assembly remains in
session. This is essential because, under the Constitution [at Article 106 (7)], the Assembly could
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4.

5.

6.

7.

8.

be summoned to expand the time for conducting General and Regional Elections beyond the
period of 9o days from the time of the no-confidence vote on 21st December 2018.
“We feel that elections are a normal part of democracy, but we don’t want any citizen to feel
disenfranchised and it is evident from the evidence provided in the meeting this morning that the
List is bloated… given the size of our population and much attention is focused on sanitising that
List,” the President stated.
“Guyana’s destiny is in the hands of its young people. The state is lending a helping hand, but
young people’s hands must seize the opportunities being provided. Young people must not be
afraid to lead. They have an invaluable contribution to make to society, particularly within their
neighbourhoods, villages and regions. They possess the exuberance, enthusiasm and energy to
make a positive contribution to national development. I therefore urge you to empower
yourselves to lead.”
Article 156 (1) (A) of the Constitution states that “A member of the National Assembly shall vacate
his or her seat therein - if he or she resigns it by writing under his or her own hand addressed to
the Speaker or, if the Office of the Speaker if vacant or the Speaker is absent from Guyana, to the
Deputy Speaker.”
Further, Article 156 (3) says a member of the National Assembly elected on a List shall cease to
be a member of the Assembly, if:
(a) He or she declares in writing to the Speaker or to the Representative of the List from which his
or her name was extracted that he or she will not support the List from which his or her name was
extracted;
(b) He or she declares in writing to the Speaker or to the Representative of the List from which his
or her name was extracted, his or her support for another List;
(c) The Representative of List from which his or her name was extracted indicates in writing to the
Speaker that after meaningful consultation with the Party or Parties that make up the List that
the Party or Parties have lost confidence in that member and the representative of the List issues
a written notice of recall to that member and forwards a copy of that notice to the Speaker.
Additionally, Article 156 (4) (a) says, “The Speaker shall declare the seat of a Member of the
National Assembly vacant where –
(a) the Speaker receives a written declaration of the Member of the National Assembly as
provided for in paragraph 3 (a) or (b);
(b) the Representative of the List issues a notice of recall as provided for in paragraph 3 (c).
The President reminded that the nomination of new members can be done only after the
extraction of names from the National Top-Up list is approved by the Guyana Elections
Commission (GECOM).
As such, the four ministers, Mr. Carl Greenidge, Mr. Joseph Harmon, Mr. Dominic Gaskin and Dr.
Rupert Roopnaraine will remain ministers until the aforementioned processes are completed.

Gov’t dual citizenship MPs resign
Posted by: Denis Chabrol in Constitution, Legal, News, Parliament, Politics April 2, 2019
Guyana’s President David Granger on Monday received and accepted the resignation of all APNU+AFC
coalition Members of Parliament (MPs) who are holders of dual citizenship.
The MPs are Guyanese-American Minister of State, Joseph Harmon, and Guyanese-Britons Rupert
Roopnaraine, Carl Greenidge and Dominic Gaskin. These members will not be returning to the National
Assembly when it reconvenes on April 11.
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The Government says it is committed to upholding the Constitution of Guyana and by virtue, the
March 22, 2019 ruling of the Court of Appeal on the December 21, 2018 Motion of No Confidence, which
was brought against the Government.
This now means that the opposition People’s Progressive Party’s (PPP) dual citizenship MPs – GuyaneseCanadian Gail Teixeira, and Guyanese-Americans Odinga Lumumba and Adrian Annamayah – are the only
dual nationals in the 65-seat House.
The PPP has already said Teixeira and Lumumba have decided to give up their foreign citizenship.
At the same time, that party had said its 32 MPs would not be attending sittings of the National Assembly
until the Caribbean Court of Justice decides on the validity of the no-confidence motion and related cases.
The decision by the Government ministers to resign came amidst consistent pummeling by Opposition
Leader Bharrat Jagdeo that government was two-faced in honouring the decisions of the Guyana High
Court and Guyana Court of Appeal.
Jagdeo had alluded to the fact that government had acknowledged the invalidation of the no-confidence
motion by the Court of Appeal on the basis that it should have been passed by an absolute majority of 34
votes instead of 33.

Buy local
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New Book
Gampat, Ramesh. 2015. Sanatana Dharma and Plantation Hinduism. Explorations and Reflections of on
Indian Guyanese Hindu. Xlibris: Bloomingdale, Indiana.
Cover of Book

The write up on the back cover reads:
"The share of Hindus in Guyana’s Indian population declined from 83.5 percent in 1880 to 62.8 percent in
2012. Yet even a casual observer would conclude that Guyanese Hindus, at home and in the Diaspora,
are a very religious people. Many of us do a jhandi or havan once annually; others do the more elaborate
and costlier yajña, where everyone is welcome, once or twice in their lifetime. Most of us do a short daily
puja – prayers, offerings, reading the Śāstras and listening to bhajan – in our homes.
Christian Missionaries worked assiduously to convert immigrants. Their first order of business was to
denigrate Hinduism, designate Hindus as heathen, and disparage their culture, food and even
attire. Immigrants stubbornly resisted, led by the tiny educated elite, including Brāhmaṇas whom we call
Brahmins. Conversion was a failure at least up to the end of the 19th century but picked up momentum
thereafter. From around the 1870s, there occurred an unplanned movement towards a “synthesis” that
brought Hindus, regardless of caste or sect, under a “unitary form of Hinduism.” Guyanese Hindus call it
Sanatana Dharma and Ramesh Gampat labels it Plantation Hinduism in this book.
The book argues that the brand of Hinduism practiced is inconsistent with Sanatana Dharma, called
Vedānta by the more philosophically inclined. It features an extraordinary dependence upon purohits
(pandits), which has anaesthetized the Hindu mind and render it unable to think, question and inquire
when it comes to Dharma. Rituals and bhakti have been degraded and turned into desire-motivated
worship; devatās have been misconstrued as Brahman rather than as limited manifestation of the one
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non-dual pure Consciousness; belief in the multiplicity of gods encourages image worship; and
superstitions anchor Guyanese Hindus to tradition and mere belief. Plantation Hinduism is little more
than desire-motivated actions, dogmas and superstitions. Absent is the idea that Sanatana Dharma is a
spiritual science no less scientific than hard sciences, such as physics and astronomy. The central message
of Vedānta is the innate divinity of every person and the freedom to realize that divinity
through anubhava, direct personal experience of Supreme Reality."
Praise for Sanatana Dharma and Plantation Hinduism
This book will become required reading for Hindus of Guyana, wider Caribbean, Caribbean Diaspora and
others. It is a towering intellectual achievement of analysis and clarification of Hindu practices and ideas.
This kind of informed and scholarly tome on Guyanese Hinduism is long overdue. It represents a welcome
deviation from the ritualistic simplicity of the pandits and the misrepresentations of academic cultural
studies. Gampat establishes the foundation for research in a new field, hence the true value of this
landmark book. It also diagnoses a fundamental problem, which involves the failure of Hindus to think for
themselves. The fixation on materialism blinds the understanding of the intricate knowledge embedded
in the Hindu texts and makes many Hindus susceptible to manipulation by the pandits and politicians.
Ideas of astronomy, philosophy and the social sciences are embedded in this book, as well as an inductivist
epistemology of darśana as a mode of investigation. I highly recommend.
--- Dr. Tarron Khemraj, Professor of Economics and International Studies, New College of Florida
The first batch of 246 Indians set sail for Guyana in 1838 … the writing piques the imagination right away.
An intense personal response to the lived experience of what the author calls “Plantation Hinduism,” is
intertwined with the immigration story of Indians in Guyana. Shlokas like Om Poornamadah, and poems
like the Indian Centenary Hymn, embellish the work. This is a hard look at Hindu practices examined
against Sanatana Dharma by a scholar-practitioner through a Caribbean lens
---- Dr. Anuradha Kathi Rajivan, Economist and former Head of the Human Report Development Unit,
United Nations Development Programme
Dr. Ramesh Gampat’s book is a must read for anyone interested in religion and culture. Much has
previously been written about Sanatana Dharma or Hinduism, but his thesis on “Plantation Hinduism” is
fascinatingly unique and original in scholarship. The author skillfully addresses various issues, including
those that revolve around caste and terms such “Brahmins” and “Pandits.” His Hindu life in rural Guyana
and experiences outside provide him with experiences that enriches his book.
---- Dr. Somdat Mahabir, Scientist and Professor
This is a very compelling work of empirical research and personal expression. It interrogates issues in the
Caribbean, and the wider world, by critically examining religious-socio-cultural topics such as the recreation of Hinduism in Guyana, the disintegration of the caste system, conversion to Christianity, and the
role of the pundits and mandirs in society. Gampat’s bold and brave style of writing will surely provoke
praises as well as condemnations. Truth be told, this is a book with “no holds barred.”
---- Dr. Kumar Mababir, Former Assistant Professor, University of Trinidad and Tobago, and 2011 National
Award (Silver) Recipient for Education
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Download, print and, email
REGISTRATION FORM.
Twelfth Conference of the Guyana Institute of Historical Research at the Critchlow
Labour College, Saturday, 29 June 2019
Theme:

Labour, military history and, migration.

Dr. [ ] Mr. [ ] Mrs. [ ] Ms. [ ] Prof. [ ]
Name:
Address __________________________________________________________
__________________________________________________________
_________________________________________________________________
Telephone Number: __________

(Home )

____________________________(Office)
____________________________(Cell)
E-mail: ____________________________________
Organisation:___________ ____________________
Educator [ ] Post graduate student [ ] Researcher [ ] Administrator [ ]
Please submit a hard copy of your conference paper in the week of the conference for the conference
secretariat to make multiple copies for distribution to registered participants. If unable to do so, please
bring additional copies and, the Conference secretariat will print the extra copies for distribution.
Will you need a DVD / Video? Yes [ ] No [ ]
Early Registration fee: $ 5,000
Late Registration fee: $ 10,000
Cost of DVD: $5,000.
Please fill out this form or a photocopy completely and send it with your registration fee to: Guyana
Institute of Historical Research, 106 Atlantic Gardens, Montrose, East Coast Demerara, Guyana or email
hazelwoolford@gmail.com
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Registration form for exhibitors
Twelfth Annual Conference of the Guyana Institute of Historical Research in the
Conference room of the National Library, Saturday 29 June 2019
1. Dr. [ ] Mr. [

]

Mrs. [ ] Ms. [ ].
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3. Organization: .…………………………………………………………………………………………………………………………
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 DVD provides complete recording of the conference.
Participants are asked to leave the environment in the same way in which you found it.
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1.
2.
3.
4.
5.

Women’s History magazine- $1,500 per annum
Lessons in Guyanese History -$1,600
Guyana Institute of Historical Research Journal- $1,600.
Outline in Guyanese History-$500.
GIHR Book marks $40.
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The following GIHR courses run from September to July. They are available online, as well as in
packages, for homestudy:
1.
M.A. Historical studies.
2.
Diploma in Historical studies
3.
Certificate in Historical studies
4.
Certificate in African-Guyanese history.
Cost: $16,000 for 16 weeks; $10,000.00 per unit/$40,000. 00 per trimester/$100.00 per year
Click, like and, share GIHR Face book, Guyana Institute of Historical Research Diploma in
historical studies, History Online, and GIHR Montrose Academy pages.

